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Editorial

Mahdi Tourage

برگ سبزی تحفۀ درویش

This special issue of Iran Namag is a Festschrift compiled in honor of 
a mentor and a great scholar of Perso–Iranian Studies, Professor Maria 
Subtelny. As a Festschrift, it brings together a sample of scholars whose 
works and lives have been influenced by Prof. Subtelny’s scholar-
ship and friendship. On a personal note, I was studying modern Iranian 
literature and culture when I took a course on premodern Persian mystical 
literature with Prof. Subtelny at the University of Toronto. That course 
entirely changed the direction of my academic life as I went on to 
write my doctoral dissertation under her supervision. The present 
collection of essays celebrates Prof. Subtelny’s achievement and 
contribution to the field of Iranian studies up to now. 

A Few Words about Professor Subtelny 

Born in Toronto of Ukrainian refugee parents, Prof. Subtelny attended 
the University of Toronto, where she graduated with an Honours BA 
in Islamic studies in 1972, having studied Arabic, Turkish, and Persian 
languages and literatures. In 1979, she received her PhD from Harvard 
University after completing her dissertation on “The Poetic Circle at 
the Court of the Timurid Sultan Husain Baiqara and Its Political 
Significance.” In 1984, she was appointed Mellon Assistant Professor 
in the Department of Middle East and Islamic Studies. She was grant-
ed tenure in 1989 and in 2004 promoted to Full Professor. From 1993  
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to 1996, she served as chair of the department, and from 1996 to 2001, 
as chair of the newly merged Department of Near and Middle Eastern 
Civilizations. She has been teaching courses on Iranian history and classical 
Persian literature at the University of Toronto for almost forty years.

Prof. Subtelny’s research interests have focused on the history and 
culture of Iran, primarily of the post-Mongol period. Her book Timurids 
in Transition: Turko-Persian Politics and Acculturation in Medieval 
Iran, published by Brill in 2007, for which she received the Houshang 
Pourshariati Book Award, applied the Weberian concept of the 
“routinization of charisma” to the case of the Timurid Dynasty, which 
ruled over Iran and Central Asia during the fifteenth century, in order 
to explain the process by which the descendants of Temür (Tamerlane) 
made the transition from a nomadic empire based on a booty economy to 
a sedentary polity based on the Perso–Islamic model. She demonstrated 
how the Timurids, a Turko–Mongolian tribal elite steeped in Chinggisid 
military traditions, reoriented the economic basis of the Timurid Empire 
toward the development of the intensive, irrigated agriculture of the 
eastern Iranian province of Khurasan (encompassing present-day 
eastern Iran, southern Turkmenistan, and northwestern Afghanistan), 
which would come to constitute the core of their realm. Taking advantage 
of the Islamic institution of the pious endowment (waqf), successive 
Timurid rulers, who sought to legitimate their rule over Iran, became 
patrons of the tomb shrines of prominent Muslim saints and divines in 
Khurasan, transforming them into large shrine complexes that functioned 
as efficient vehicles for managing the agricultural activity of the regions 
in which they were strategically located. In so doing, the Timurids—
who are perhaps better known for their outstanding cultural patronage—
became one of the great success stories in the agrarian history of the 
medieval eastern Islamic world. Focusing on the period of the rule of 
the last Timurid, Sultan Husain Bayqara (1469–1506), which lasted for 
almost forty years, the book demonstrated the impact of the adoption 
of Persian modes of bureaucratic and fiscal administration on the 
evolution of Timurid government as well as on the management of the 
great Timurid shrine complexes, such as the Ansari shrine at Herat and 
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the ʿAlid shrine at Balkh (Mazar-i Sharif); it also offered new insights 
into Turko–Persian political relations and the complex process of the 
acculturation of Turko–Mongolian elites.

In 2001, Prof. Subtelny was invited to deliver the inaugural Ehsan and 
Latifeh Yarshater Distinguished Lectures on Iranian Studies in Paris. 
The resulting publication, entitled Le monde est un jardin : Aspects 
de l’histoire culturelle de l’Iran médiéval (The World Is a Garden: 
Aspects of the Cultural History of Medieval Iran), published by 
Peeters in 2002, examined the theme of Iranian agriculture—
its role in socioeconomic and political organization and its cultural 
resonance. The topics covered by the lectures included the bureaucratic 
administration of a society based on irrigation agriculture; the impact 
of the agrarian economy on the formulation of concepts of rulership 
and justice; the link between the Islamic pious endowment (waqf) and 
economic development; and the role of the Persian garden as a 
microcosm of Persian culture and the expression of this idea in Persian 
literature, particularly of the mystical variety. In 2004, the book won the 
first Saidi-Sirjani Award. 

While her articles represent a broad range of topics, including Persian 
garden design, Persian manuscript studies, Persian mysticism, and the 
Islamicate occult sciences, she has had an abiding interest in the genre 
of advice literature in Persian, especially of the “mirrors for princes” 
type. Her current projects include an edition, commentary, and translation 
of the Akhlaq-i muhsini (Ethics for Muhsin) by the Persian polymath 
Husayn Vaʿiz Kashifi, which he composed at the beginning of the 
sixteenth century for the son of the Timurid ruler Sultan Husain Bayqara. 
A prosimetrical work, it is a summa of Perso–Islamic advice literature 
and was highly influential at both the Mughal and Ottoman courts. A 
related research project is the study of a manuscript of the 
pseudo-Aristotelian work known as Sirr al-asrar (The Secret 
of Secrets) that was produced in the atelier of the bibliophile Timurid 
prince Baysunghur Mirza in the first half of the fifteenth century. It 
purports to be advice on rulership that was conveyed to Alexander the 
Great in correspondence with his teacher, Aristotle. The work achieved 
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great renown in Europe as the Secretum secretorum and was equally 
important in the Islamicate world, being translated from the original 
Arabic into Persian and Ottoman Turkish.

Prof. Subtelny has conducted research on Arabic and Persian manuscripts 
in many libraries of the world, from Tashkent to Istanbul and from 
Saint Petersburg to London, and has been a frequent presenter 
at international conferences. She has been a teacher and mentor to 
many graduate students and either supervised them directly or was a 
member of their supervisory committees. Many of her former students 
are now holding academic positions at prestigious universities or working 
on research projects of global scope. 

Contents of This Volume 

The range of topics presented in this volume, arranged in chronological 
order, show the depth and breadth of Prof. Subtelny’s influence. The 
opening essay of this volume, by Shuntu Kuang, examines the Sasanian 
contacts with Imperial China constructed from direct quotations from 
Chinese primary sources, the first of which contacts occurred in 455 
CE. These translations and annotations construct an overall picture of 
two centuries of Sino–Sasanian political relationship from an imperial 
Chinese perspective, which should prove helpful for non-Chinese 
researchers especially. Enrico Raffaelli’s paper studies the headings that 
introduce the first texts of the collection of the short liturgies common 
to two important Zoroastrian manuscripts (dating to 1591 and 1601). 
Miguel Ángel Andrés-Toledo’s essay is a study of the widespread motif 
of long-sleepers who were protected from death by divinities, as 
this motif was reshaped and incorporated into Jewish, Christian, 
Islamic, and Zoroastrian traditions. Nasrin Askari introduces a 
seventeenth-century prose abridgment of the Shahnamah produced 
by a Zoroastrian priest at the request of the president of the East India 
Company. Her examination of this manuscript, preserved in the 
Government Museum in Alwar, India, shows that the Zoroastrian author 
does not just summarize the Shahnamah, but also produces “correct” 
versions of ancient Persian tales by interpolating accounts from 
Zoroastrian sources. 
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Gyongyi Hegedus’s entry offers a comparative investigation of a Muslim 
and a Jewish text produced in the first part of the tenth century: the 
text of the Ikhwan as-Safa’ and Saadya Gaon’s commentary on the 
Sefer Yezirah. She concludes that in both sources, illumination implies 
a transformation of the mind through which it understands the 
coercion and prison of natural law as a self-articulation of God. Abolfazl 
Moshiri draws our attention to Suhrawardi’s Sufism, which is 
often overshadowed and neglected by his philosophical works. By 
situating him within the framework of Iranian Sufism, he shows that 
Suhrawardi was first and foremost a practicing Sufi, and viewed Sufism 
as the cornerstone of his world view. Charles Melville’s entry examines 
the ways in which ʿAta-Malik Juvaini (d. 1283) gave a heroic reading 
and a legendary quality to the account of Jalal al-Din, son of the last 
Khwarazmshah, who leaped into the Indus River to avoid defeat and 
capture by Mongol forces. 

What did the Timurids, these inheritors of the Mongol Empire, think 
about their Mongol roots while professing Islam and being receptive 
to Persian culture? The ethno-political identity of the Timurids is the 
subject of Joo-Yup Lee’s essay, which answers this question based on 
examining a broad range of sources in Persian and Turkic languages. 
Next, in his examination of the Risāla-yi mūchalga attributed to Sayyid 
ʿAli Hamadani (d. 1385), Devin DeWeese explores the political and 
social environment of the eastern Islamic world, which was dominated 
through the thirteenth and fourteenth centuries by Turko–Mongol elites. 
The author of this short Sufi treatise, the title of which includes a word 
drawn from the languages of the Mongols, argues that the ability of 
diverse languages to express divine truths undermines narrow religious 
and social exclusivism and justifies those who seek hidden realities. 

With Colin Mitchell’s essay, we enter the Safavid era and the examination 
of the Safavid shahs’ conception of their sovereignty in terms of 
embodiment and corporeality. By examining chronicles, poetry, 
epistolary material, and other sources, he redirects traditional conceptions 
of Safavid royal identity as a crude and rushed amalgam of ghuluw 
Sufism and Twelver Shiʿism to the continuation of a much larger and 
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more pervasive dialogue on the nature of sovereignty in Perso–Islamic 
societies since the advent of the Mongols in the early fourteenth century. 
Matthew Melvin-Koushki studies a mid-seventeenth-century Safavid 
Majmu‘a consisting entirely of occultist texts, giving us a window onto 
the political, social, religious, and intellectual horizons of early Safavid 
Iran. He shows the importance of occult sciences for many eminent 
thinkers and doers of the era as a primary means of living philosophy, and 
of popular Persian occult-scientific manuals for the gradual Shiʿitization 
of Iran. Maryam Moazzen discusses Himam al-thawāqib, a work of 
advice literature written for the Safavid king by the shaykh al-Islam of 
Isfahan, ʿAli Naqi Kamarahi (d. 1650). This book presents an important 
link between the appropriation of ancient ideals of governance and 
intense emphasis on the supremacy of Shiʿism and the Shiʿa. 

Two entries in this volume focus on Perso–Islamic art. Karin Rührdanz 
studies the pictorial program of a small illustrated Persian manuscript 
preserved at the Chester Beatty Library, Dublin, made for the Timurid 
Sultan Abu Saʿid (d. 1469). And Lisa Golombek’s essay is a study of 
a group of tile arches stylistically datable to the end of Safavid Shah 
Sulayman’s reign (c. 1685–90). One set of tile arches, she argues, 
provides a clue to the program behind the selection of scenes that 
revolve around the following themes: Abrahamic, ʿAlid, futuwwa, and 
Shah Sulayman’s contemporary events. 

In a more contemporary context, we have Marta Simidchieva’s 
exploration of Sadiq Hidayat’s novel The Blind Owl (published 1936–
37). Whereas previous scholarship has equated the bipartite structure 
of this text with the worlds of dreams and reality, past and present, or 
traditional and modern aesthetics, she entertains the possibility that The 
Blind Owl may very well be inspired by the philosophy of Illumination 
espoused by Suhrawardi (d. 1191). Reza Shah Pahlavi’s vision of the 
Iranian woman as the symbol of the modernizing country provides the 
backdrop of Rivanne Sandler’s paper on the first generation of modern 
Iranian women memoirists (born in the first half of the twentieth 
century). By studying the content of memoirs by four women, Taj 
al-Saltana (d. 1936 in Iran), Sattareh Farman Farmaian (d. 2012 in 
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the United States), Najmeh Najafi, and Shusha Guppy (d. 2008 in 
the United Kingdom), Sandler depicts a picture of these women 
that emerges out of the intersection of complex government social 
engineering projects and the patriarchal expectations of women’s 
behavior and their lived experiences. 

The Persian section of this volume includes an article by Shafique 
Virani examining the history of Nizari Ismailis, from Marco Polo’s 
fantastic legend of the Old Man of the Mountain to the orientalist 
recycling of the myth of the Assassins. His essay offers corrective 
insights in light of recently discovered texts that have survived from the 
early Alamut period of Ismaili Muslim history. 

Professor Subtelny’s Publications

Books

Amir ‘Ali Shir Nava’i va ruzgar-i u: Majmu‘a-i maqalat (collection of 
her articles on ʿAli-Shir Navaʾ i), trans. Javad ʿAbbasi (Mashhad: 
Muʾassasa-i Chap va Intisharat-i Danishgah-i Firdausi, 1395/2016). 

Timurids in Transition: Turko-Persian Politics and Acculturation 
in Medieval Iran, Brill’s Inner Asian Library 19 (Leiden: Brill, 
2007). 
—Reviewed in, among others, International Journal of Turkish 
Studies, nos. 1–2 (2010): 152–53; Journal of Asian Studies 68 
(2009): 626–28; Speculum 84 (2009): 781–82; and Journal of the 
Royal Asiatic Society, no. 3 (2008): 376–77.

Le monde est un jardin : Aspects de l’histoire culturelle de l’Iran 
médiéval, Conférences d’Études Iraniennes Ehsan et Latifeh 
Yarshater, Cahiers de Studia Iranica 28 (Paris: Association pour 
1’Avancement des Études Iraniennes, 2002). 
—Reviewed in, among others, Iranian Studies 38 (2005): 701–3; 
Anthropos 99 (2004): 682–84; and Abstracta Iranica 25 (2002): 
71–72.
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Articles

“The Tale of the Four Sages Who Entered the Pardes: A Talmudic 
Enigma from a Persian Perspective,” Jewish Studies Quarterly 
11 (2004): 3–58.

“History and Religion: The Fallacy of Metaphysical Questions (A 
Review Article),” Iranian Studies 36 (2003): 91–101.

“Husain Vaʿiz-i Kashifi: Polymath, Popularizer, and Preserver,” Iranian 
Studies 36 (2003): 463–67.

“A Late Medieval Persian Summa on Ethics: Kashifi’s Akhlāq-i 
Muhsinī,” Iranian Studies 36 (2003): 601–14.

“The Timurid Legacy: A Reaffirmation and a Reassessment,”  
in “L’héritage timouride: Iran–Asie centrale–Inde XVe-XVIIIe 
siècles,” ed. Maria Szuppe, special issue, Cahiers d’Asie Centrale 
3–4 (1997): 9–19.

“Mīrak-i Sayyid Ghiyās and the Timurid Tradition of Landscape 
Architecture: Further Notes to ‘A Medieval Persian Agricultural 
Manual in Context,’” Studia Iranica 24 (1995): 19–60.

With Anas B. Khalidov, “The Curriculum of Islamic Higher Learning in 
Timurid Iran in the Light of the Sunni Revival under Shāh-Rukh,” 
Journal of the American Oriental Society 115 (1995): 210–36.

With Muhammad al-Faruque, “Annemarie Schimmel Bibliography,” 
in “Annemarie Schimmel Festschrift: Essays Presented to 
Annemarie Schimmel on the Occasion of Her Retirement from 
Harvard University by Her Colleagues, Students and Friends,” ed. 
Maria E. Subtelny, special issue, Journal of Turkish Studies 18 
(1994): v–xxi.

“A Medieval Persian Agricultural Manual in Context: The Irshād 
al-zirā‘a in Late Timurid and Early Safavid Khorasan,” Studia 
Iranica 22 (1993): 167–217.
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“A Timurid Educational and Charitable Foundation: The Ikhlāsiyya 
Complex of ʿAlī Shīr Navāʾī in 15th Century Herat and Its 
Endowment,” Journal of the American Oriental Society 111 
(1991): 38–61.

“The Vaqfīya of Mīr ʿ Alī Šīr Navāʾī as Apologia,” in “Fahir İz Armağanı 
II: Essays Presented to Fahir İz on His Eightieth Birthday by His 
Colleagues and Students,” ed. Günay Kut and Gönül A. Tekin, 
special issue, Journal of Turkish Studies 15 (1991): 257–86.

“The Timurid Apologia as Political Testament,” Turkish Studies 
Association Bulletin 14 (1990): 71–73.

“Bābur’s Rival Relations: A Study of Kinship and Conflict in 15th-16th 
Century Central Asia,” Der Islam 66 (1989): 102–18.

“The Cult of Holy Places: Religious Practices among Soviet Muslims,” 
The Middle East Journal, no. 4 (1989): 593–604.

“Centralizing Reform and Its Opponents in the Late Timurid Period,” in 
“Soviet and North American Studies on Central Asia,” ed. Robert 
McChesney, special issue, Iranian Studies 21 (1988): 123–51.

“Socioeconomic Bases of Cultural Patronage under the Later Timurids,” 
International Journal of Middle East Studies 20 (1988): 479–505.

“A Taste for the Intricate: The Persian Poetry of the Late Timurid 
Period,” Zeitschrift der Deutschen Morgenländischen Gesellschaft 
136 (1986): 56–79.

“Art and Politics in Early 16th Century Central Asia,” Central Asiatic 
Journal 27 (1983): 121–48.

“ʿAlī Shīr Navāʾī: Bakhshī and Beg,” in “Eucharisterion: Essays 
Presented to Omeljan Pritsak on His Sixtieth Birthday by His 
Colleagues and Students,” ed. Ihor Ševčenko and Frank E. Sysyn, 
special issue, Harvard Ukrainian Studies 3–4 (1979–80): 797–807.
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Chapters in Books

“Kashifi’s Asrar-i qasimi: A Late Timurid Manual of the Occult 
Sciences and Its Safavid Afterlife,” in Islamicate Occult Sciences 
in Theory and Practice, ed. Liana Saif, Francesca Leoni, Matthew 
Melvin-Koushki, and Farouk Yahya, Handbook of Oriental 
Studies, Section 1, The Near and Middle East, vol. 140 (Leiden: 
Brill, 2021), 267–313.

“A Man of Letters: Hosayn Vaʿez Kashefi and His Persian Project,” in 
The Idea of Iran, vol. 9, The Timurid Century, ed. Charles Melville 
(London: I. B. Tauris, 2020), 121–34.

“The Works of Ḥusayn Vāʿiẓ Kāshifī as a Source for the Study of 
Sufism in Late 15th- and Early 16th-Century Central Asia,” in 
Sufism in Central Asia: New Perspectives on Sufi Traditions, 
15th–21st Centuries, ed. Devin DeWeese and Jo-Ann Gross, 
Handbook of Oriental Studies, Section 8, Uralic and Central Asian 
Studies, vol. 25 (Leiden: Brill, 2018), 98–118. 

“The Islamic Ascension Narrative in the Context of Conversion in 
Medieval Iran: An Apocalypse at the Intersection of Orality and 
Textuality,” in Orality and Textuality in the Iranian World: Patterns 
of Interaction across the Centuries, ed. Julia Rubanovich, 
Jerusalem Studies in Religion and Culture, vol. 19 (Leiden: Brill, 
2015), 93–129.

“An Old Tale with a New Twist: The Elephant and the Blind Men in 
Rūmī’s Masnavī and Its Precursors,” in No Tapping around 
Philology: A Festschrift in Honor of Wheeler McIntosh Thackson 
Jr.’s 70th Birthday, ed. Alireza Korangy and Daniel J. Sheffield 
(Wiesbaden: Harrassowitz, 2014), 1–22.

“Between Persian Legend and Samanid Orthodoxy: Accounts about 
Gayumarth in Balʿami’s Tarikhnama,” in Ferdowsi, the Mongols 
and the History of Iran: Art, Literature and Culture from Early 
Islam to Qajar Persia; Studies in Honour of Charles Melville, 
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ed. Robert Hillenbrand, A. C. S. Peacock, and Firuza Abdullaeva 
(London: I. B. Tauris; Iran Heritage Foundation, 2013), 33–45.

“The Binding Pledge (möchälgä): A Chinggisid Practice and Its Survival 
in Safavid Iran,” in New Perspectives on Safavid Iran: Empire and 
Society, ed. Colin P. Mitchell (London: Routledge, 2011), 9–29.

“Zoroastrian Elements in the Islamic Ascension Narrative: The Case of 
the Cosmic Cock,” in Mediaeval and Modern Iranian Studies: 
Proceedings of the 6th European Conference of Iranian Studies 
(Vienna, 2007), ed. Maria Szuppe, Anna Krasnowolska, and Claus 
V. Pedersen, Cahiers de Studia Iranica 45 (Paris: Association pour 
l’Avancement des Études Iraniennes, 2011), 193–212. 

“The Jews at the Edge of the World in a Timurid-era Mi‘rājnāma: The 
Islamic Ascension Narrative as Missionary Text,” in The Prophet’s 
Ascension: Cross-Cultural Encounters with the Islamic Mi‘rāj 
Tales, ed. Christiane Gruber and Frederick Colby (Bloomington: 
Indiana University Press, 2010), 50–77.

“Tamerlane and His Descendants: From Paladins to Patrons,” in The 
New Cambridge History of Islam, vol. 3, The Eastern Islamic 
World, Eleventh to Eighteenth Centuries, ed. David O. Morgan 
and Anthony Reid (Cambridge: Cambridge University Press, 
2010), 169–200.

“Templificatio hominis: Kaʿba, Cosmos, and Man in the Islamic 
Mystical Tradition,” in Weltkonstruktionen: Religiöse Weltdeutung 
zwischen Chaos und Kosmos vom Alten Orient bis zum Islam, 
ed. Peter Gemeinhardt and Annette Zgoll, Orientalische Religionen 
der Antike 5 (Tübingen, Germany: Mohr Siebeck, 2010), 195–222.

“The Traces of the Traces: Reflections of the Garden in the Persian 
Mystical Imagination,” in Gardens and Imagination: Cultural 
History and Agency, ed. Michel Conan, Dumbarton Oaks 
Colloquium on the History of Landscape Architecture 30 
(Washington, DC: Dumbarton Oaks, 2008), 19–39.
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“Visionary Rose: Metaphorical Interpretation of Horticultural Practice 
in Medieval Persian Mysticism,” in Botanical Progress, 
Horticultural Innovation and Cultural Change, ed. Michel 
Conan and W. John Kress, Dumbarton Oaks Colloquium on 
the History of Landscape Architecture 28 (Washington, DC: 
Dumbarton Oaks Research Library and Collection, 2007), 13–34.

“La langue des oiseaux : L’inspiration et le langage chez Rumi,” 
in L’inspiration : Le souffle créateur dans les arts, littératures 
et mystiques du Moyen Âge européen et proche-oriental, ed. Claire 
Kappler and Roger Grozelier, Collection Kubaba, Série Actes 
Université de Paris I, vol. 8 (Paris: L’Harmattan, 2006), 363–75.

“Le motif du Trône et les rapports entre mystique islamique et mystique 
juive,” in Henry Corbin : Philosophies et sagesses des religions 
du Livre ; Actes du colloque ‘Henry Corbin,’ Sorbonne, les 
6–8 novembre 2003, ed. Mohammad Ali Amir-Moezzi, Christian  
Jambet, and Pierre Lory, Bibliothèque de l’École des Hautes 
Études, Sciences Religieuses, vol. 126 (Turnhout, Belgium: 
Brepols, 2005), 195–212.

“The Making of Bukhārā-yi Sharīf: Scholars, Books, and Libraries in 
Medieval Bukhara (The Library of Khwāja Muhammad Pārsā),” 
in Studies on Central Asian History in Honor of Yuri Bregel, ed. 
Devin DeWeese (Bloomington: Research Institute for Inner Asian 
Studies, Indiana University, 2001), 79–111. 

“Agriculture and the Timurid Chahārbāgh: The Evidence from a 
Medieval Persian Agricultural Manual,” in Gardens in the Time 
of the Great Muslim Empires: Theory and Design, ed. Attilio 
Petruccioli (Leiden: E. J. Brill, 1997), 110–28. 

“Making a Case for Agriculture: The Irshād al-zirā‘a and Its Role in 
the Political Economy of Early Safavid Iran,” in Proceedings of 
the Second European Conference of Iranian Studies Held in 
Bamberg, 30th September to 4th October 1991, by the Societas 
Iranologica Europaea, ed. Bert G. Fragner, Christa Fragner, 
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Gherardo Gnoli, Roxane Haag-Higuchi, and Mauro Maggi, Serie 
Orientale Roma 73 (Rome: Istituto Italiano per il Medio ed Estremo 
Oriente, 1995), 685–700.

“The Cult of ʿAbdullāh Ansārī under the Timurids,” in Gott ist schön 
und Er liebt die Schönheit/God Is Beautiful and He Loves Beauty: 
Festschrift in Honour of Annemarie Schimmel Presented by 
Students, Friends and Colleagues on April 7, 1992, ed. Alma Giese 
and J. Christoph Bürgel (Bern: Peter Lang, 1994), 377–406.

“The Sunni Revival under Shāh-Rukh and Its Promoters: A Study of 
the Connection between Ideology and Higher Learning in Timurid 
Iran,” in Proceedings of the 27th Meeting of Haneda Memorial 
Hall: Symposium on Central Asia and Iran, August 30, 1993 
(Kyoto: Institute of Inner Asian Studies, Kyoto University, 1994), 
14–23.

“The Symbiosis of Turk and Tajik,” in Central Asia in Historical 
Perspective, ed. Beatrice F. Manz, John M. Olin Critical Issues 
Series (Boulder, CO: Westview, 1994), 45–61. 

“Scenes from the Literary Life of Tīmūrid Herāt,” in Logos Islamikos: 
Studia Islamica in Honorem Georgii Michaelis Wickens, ed. Roger 
M. Savory and Dionisius A. Agius, Papers in Mediaeval Studies 6 
(Toronto: Pontifical Institute of Mediaeval Studies, 1984), 137–55.

Edited Volumes

“Husain Vaʿiz-i Kashifi: Polymath, Popularizer, and Preserver,” special 
issue, Iranian Studies, no. 4 (2003).

“Annemarie Schimmel Festschrift: Essays Presented to Annemarie 
Schimmel on the Occasion of Her Retirement from Harvard 
University by Her Colleagues, Students and Friends,” special issue, 
Journal of Turkish Studies 18 (1994).

With Lisa Golombek, Timurid Art and Culture: Iran and Central Asia 
in the Fifteenth Century, Supplements to Muqarnas 6 (Leiden: E. 
J. Brill, 1992).
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Entries in Reference Works

Encyclopaedia Iranica, “Babor, Abuʾl-Qasem Mirza b. Baysonqor b. 
Šahrok”; “Badiʿ-al-Zaman b. Hosayn Bayqara”; “Darviš Ahmad 
Qabez”; “Darviš ʿ Ali Kukaltaš”; “Economy: The Timurid Period”; 
“Ektiar-al-Din”; “ʿEmad-al-Eslam”; “Eršad al-zera ʿa”; “Esfezari, 
Moʿin-al-Din”; “Gazorgah”; “Hafez-e Abru” (with Charles 
Melville); “Kašefi, Kamal-al-Din Hosayn Waʿez”; and “Majd 
al-Din Khvafi” (in press).

The Encyclopaedia of Islam, new ed., “Mir ʿAli Shir Nawaʾ i”; and 
“Sart.”

The Encyclopaedia of Islam, 3rd (online) ed., “ʿAli Shir Navaʾ i”; 
“Kashifi, Husayn b. ʿAli Vaʿiz”; and “Sultan Husayn-i Bayqara 
Mirza.” 

Encyclopedia of Asian History (New York: Charles Scribner’s Sons, 
1988), “Baiqara, Husain”; “Bihzad”; “Chagatai”; “Chagatai 
Literature”; “Nevaʾ i”; “Shahrukh”; and “Ulug Beg.”

Reviews

Intellectual Networks in Timurid Iran: Sharaf al-Din ‘Ali Yazdi and 
the Islamicate Republic of Letters, by Ilker Evrim Binbaş, Times 
Literary Supplement, 12 May 2017. 

Mémoire et propagande à l’époque timouride, by Michele Bernardini, 
Iranian Studies 45 (2012): 294–97.

Nizāmīs Schatzkammer der Geheimnisse: Eine Untersuchung zu 
Mahzan ul-asrār, by Renate Würsch, Iranian Studies 42 (2009): 
518–21.

Persian Manuscripts in the Libraries of McGill University: Brief Union 
Catalogue, by Adam Gacek, University of Toronto Quarterly 76 
(2007): 340–42.

With Robert McChesney, Les inscriptions persanes de Char-Bakr, 
nécropole familiale des khwaja Juybari près de Boukhara, 



Iran Namag, Volume 6, Number 3–4 (Fall–Winter 2021)
18

by Bakhtyar Babajanov and Maria Szuppe, Iranian Studies 38 
(2005): 522–26.

Waqf im mongolischen Iran: Rashiduddins Sorge um Nachruhm 
und Seelenheil, by Birgitt Hoffmann, Iranian Studies 36 (2003): 
275–78.

The Aqquyunlu: Clan, Confederation, Empire, by John E. Woods, 
rev. ed., International Journal of Middle East Studies 33 (2001): 
470–72.

Schaibanidische Grabinschriften, by Baxtiyor Babadjanov, Ashirbek 
Muminov, and Jürgen Paul, Bulletin critique des Annales 
islamologiques 16 (2000): 91–93.

Herrscher, Gemeinwesen, Vermittler: Ostiran und Transoxanien in 
vormongolischer Zeit, by Jürgen Paul, International Journal of 
Middle East Studies 31 (1999): 322–25.

Le waqf dans l’espace islamique : Outil de pouvoir socio–politique, 
ed. Randi Deguilhem, Islamic Law and Society, no. 2 (1998): 
274–77.

Waqf in Central Asia: Four Hundred Years in the History of a 
Muslim Shrine, 1480–1889, by R. D. McChesney, Journal of 
Near Eastern Studies 55 (1996): 49–52; and Abstracta Iranica 
15–16 (1992–93): 133–34.

Entre Timourides, Uzbeks et Safavides : Questions d’histoire politique 
et sociale de Hérat dans la première moitié du XVIe siècle, 
by Maria Szuppe, Middle East Studies Association Bulletin 28 
(1994): 117–18.

“L’avènement des Safavides reconsidéré (Études safavides),” by Jean 
Aubin, Abstracta Iranica 15–16 (1992–93): 111.

Islam and the Russian Empire: Reform and Revolution in Central 
Asia, by Hélène Carrère d’Encausse, Canadian Slavonic Papers 
33 (1991): 362–65.



Editorial
19

Srednevekovyi gorod Blizhnego Vostoka, VII–seredina XIII v., by 
O. G. Bolʾshakov, Middle East Studies Association Bulletin 24 
(1990): 45–46.

Izbrannye trudy, by E. È. Bertel, vol. 5, Istoriia literatury i kul’tury 
Irana, Abstracta Iranica 12 (1989): 210–11.

Ocherki istorii kul’tury srednevekovogo Irana, ed. O. F. Akimushkin, 
Abstracta Iranica 12 (1989): 214–15.

Russian Colonial Expansion to 1917, ed. Michael Rywkin, Canadian 
Slavonic Papers 31 (1989): 67–68.

Islamic Peoples of the Soviet Union, by Shirin Akiner, Middle East 
Studies Association Bulletin 22 (1988): 41–43.


